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THE SOKA GAKKAI AND HUMAN SECURITY

By Daniel A. Métraux

Mary Baldwin College    


Japan’s Soka Gakkai is a broad-based new religious movement
 based on its own interpretation of the Buddhist teachings of the medieval scholar and monk Nichiren (1222-1282), the founder of Japan’s only native school of Buddhism.  The Soka Gakkai functions chiefly as a religious movement in Japan, but together with its closely affiliated political party the Komeito, it has a consequential agenda that seeks to alter the social and political framework of the Japanese state.
  Soka Gakkai leaders criticize the current state of Japanese society which they liken to as a rudderless boat without any ethical foundation, sense of purpose, or clear direction.  They offer an alternative view of Japan where their form of Buddhism would form the religious foundation of a peaceful and psychologically and materially enriched society.  They argue that Japanese society shaped in their own image would provide for the human security of the people and the national security of the state.


The Soka Gakkai like some other Buddhist movements across Asia is very much an engaged Buddhist organization actively concerned with social and political issues and crises.  To advance its vision of a new world order, it has harnessed modern methods of education, mass communication,  and political influence and activism.  The Soka Gakkai is very much dedicated to the social and political ideals typical of other engaged Buddhist groups across Asia.  It combines a dual emphasis on inner peace and world peace including the use of a wide range of educational, social, cultural and political means to reduce violence, injustice and environmental degradation.

The Soka Gakkai’s Nichiren Background



Nichiren taught that the stability of the state and the welfare and the quality of life of its inhabitants depended on the successful propagation of the Buddhist teachings found in the Lotus Sutra.
  Nichiren lived during the Kamakura period (1185-1333) when Japan was beset by constant domestic strife, foreign invasion, and devastating natural disasters.  Like many other Buddhist scholars of his day, he held the view that Japan and its people were suffering because they were living during the age of Mappō (understood as the period of the degeneration of the Dharma) when people were forgetting the saving truths of Buddhist scripture.  Nichiren claimed that peace, harmony and human security could only be achieved if the doctrines of the Lotus Sutra became the foundation of Japanese society.  


Nichiren offered a critical diagnosis of as well as a remedial prescription for the misery of the human condition in his 1260 tract, Rissho Ankoku Ron (RAR; “On Securing the Peace of the Land through the Propagation of True Buddhism”).  Nichiren presented RAR to shogunal authorities in Kamakura with the firm conviction that it is the chief responsibility of the state’s leaders to do everything to secure the welfare of the people including the propagation of those teachings that would bring greatest happiness to the people.  The main message of RAR is that a stable, peaceful society can only be established if the government propagated the “true Buddhism” of the Lotus and the people adopted those doctrines.


Central to the Soka Gakkai worldview today is that mankind today remains embedded in the age of Mappo.  Despite the impressive achievements in science, health and technology, the twentieth century was the bloodiest period in human history and the start of the twenty-first century has not been much better.  There is today still hunger throughout the world, tribal and ethnic warfare, acute terrorism and many other forms of suffering.  The key, notes the Soka Gakkai, lies in the lack of a religious foundation for modern society.  The human life-condition of Japanese and people elsewhere is dominated by such attitudes as greed, animosity and indifference to the suffering of others.  The demon of human misery in all of us must be expunged before the world can find true peace.


Like Nichiren the Soka Gakkai argues that religion must serve as the basis of any morally just society.  The primary social and political role of any religion is to remove the basic causes of human discontent and to lead humankind to true happiness, harmony and prosperity in life.  Religion is essential to the philosophical, social and political betterment of society as a whole, and religion must enter into every sphere of society including politics in order for change to occur for the better.  Thus, a society with a firm religious (read Buddhist) basis would enjoy a higher degree of human security than one devoid of such a basis.


The foundation of the Soka Gakkai movement is expressed through the term “Human Revolution” (ningen kakumei), which involves the transformation of individual character through the adoption of the “true Buddhism of Nichiren.”  The widespread propagation of Nichiren Buddhism would lead people everywhere to become more humane, compassionate, and peaceful than in the past.  Such evils as warfare and environmental pollution would recede and concerned Buddhists in every walk of life would work diligently to redress the economic and social imbalances of society.  Thus, the goal of Soka Gakkai is to provide greater human security by having more and more people experience its “human revolution” and then working to improve the human condition in whatever field they choose to enter.  The Gakkai also seeks to improve human security through its activist involvement in such fields as education and politics.

One of its primary political goals is the preservation of Article Nine of the current Japanese constitution which prohibits Japan from having a large army or any form of military action outside of self defense.




(I) The Soka Gakkai and Human Security


The Soka Gakkai stresses that human security starts with the basic needs of all people. “We need shelter, air to breathe, water to drink, food to eat.”  People need to be safe.  “We need to work, to earn, to care for our health, to be protected from violence.”   People cannot live in isolation—they need to help others.  “We need community, friends, family.”  People need to be respected – “to have self-respect and to respect others.  We need access to love, culture, faith.”  Man must have a sense of contribution and purpose. “We need the chance to reach our highest potential.”


The Soka Gakkai stresses that human security can only be achieved through the transformation of the world from a culture of violence and greed to a culture of peace, compassion and respect.   The essence of Buddhist faith is the interconnectedness of all things and all matter.  Thus, even the activities of just one person, community or nation can have a direct effect everywhere else.  The only real way to root out violence, greed and intolerance is decidedly not through the destruction or subjugation of any one person or community of persons (“one cannot achieve peace through violence, but rather through understanding”), but rather through the transformation of the human spirit.
 


The Soka Gakkai claims to be advancing human security through its programs that promote peace education and culture and through the individual “human revolutions” of its members.  Personal change comes through Buddhist faith and practice, but the Soka Gakkai combines this individual practice with a variety of broader educational and practical activities including peace education, intercultural exchange, an enhanced educational system and the creation of a political party, the Komeito, which supposedly is responsible for enhancing the public welfare of the Japanese people, promoting peaceful relations abroad, especially with China, and protecting Japan’s current “peace constitution.”


The transformation of the individual lies at the very heart of the of the Soka Gakkai movement.  The Soka Gakkai follows the traditional Tendai-Nichiren Buddhist concept of the “Ten Worlds” (jukai).  These “worlds” are psychological states that range from pure evil to pure good or Buddhahood.  All people simultaneously possess the potential for great evil or good, but generally the human spirit rests with a mixture of good and bad.  The transformation of the human spirit occurs when the individual through Buddhist faith and practice moves his personality from a lesser to a greater state of good.  This transformation is the as before mentioned “Human Revolution.”


The Soka Gakkai strongly stresses that personal change or transformation can be greatly enhanced through education.  The result has been an intense and very public campaign to promote peace education and greater concern for the protection of the environment.  


The peace education campaign began in 1957 when the Soka Gakkai’s second leader, Toda Josei, made a very public speech in front of a large crowd of Gakkai members that called for the abolition of nuclear weapons.  Since then the Soka Gakkai has inundated its followers with endless speeches and publications on the danger and ugliness of war and has staged dozens of public exhibitions throughout Japan and the world, including UN headquarters in New York.  These exhibitions graphically show the ugliness of war, the pain of death and destruction, and also what can happen if we continue to destroy our environment, even in times of peace.  Twenty years ago Soka Gakkai members engaged in a massive project interviewing hundreds of survivors of World War II so that the horrors of that war and the agony that Japanese troops inflicted on China and Southeast Asia (as well as the American bombing of Japan) will not be forgotten.  The message here was that if the Japanese can understand the horrible experiences of the 1930s and 1940s, they will be less likely to seek military solutions to problems in the future.


The Soka Gakkai maintains its campaign for the abolition of nuclear weapons to this day.  Writing on the topic of  “Human Security and Nuclear Abolition: in 2009, Soka Gakkai’s spiritual leader Ikeda Daisaku noted:

When we address the issue of nuclear abolition, I think that it would be useful to make an approach from the perspective of Human Security.  Such an approach will enable us to explain to people how nuclear abolition has multifaceted effects on various issues directly linked to human survival and human life.  In this way, I believe that this approach has a great potentiality of bringing the nuclear abolition issue to a great many people and thus expanding the circles of people who address the issue of nuclear abolition.  Moreover, I trust that it would enable us to have people’s moral common sense of abhorrence toward nuclear weapons be clearly reflected in international discussions.

There is a sense of alarm among some developing countries supporting arms reduction that the notion of human security may be taken advantage of to justify military intervention  or “responsibility to protect.”  Also, some proponents of arms reduction fear that a approach from the perspective of human security may direct the focus of arms reduction not so much on the nuclear issue but rather on other weapons such as small arms and land mines that in reality are killing a great many people in the world today….

From a perspective of human security, I am convinced that it is necessary to make all possible efforts to reach a common understanding in the international community that investing capital, technology and human resources in nuclear weapons is not only unproductive, but also morally unjust.


The Soka Gakkai notes that a culture of peace “consists of values, attitudes, behaviors and ways of life that reject violence and prevent conflicts by tackling their root causes” and solving problems “through dialogue and negotiation among individuals, groups and nations.”
  Thus, one must firmly establish the awareness that no society can found its security and well-being upon the terror or misery of another; we must create a new set of global ethics.  “The theory of nuclear deterrence, in seeking to ensure the security of one state by threatening others with overwhelming destructive power, is diametrically opposed to the global ethics the new era demands.”


The Soka Gakkai promotes “humanistic education” through its own school system in Japan that extends from kindergarten to graduate school.
  The Gakkai claims that its schools differ from other educational entities in Japan in that it places far less emphasis on rote learning and testing and more on developing the character, values, and potential of each individual child.   My many visits to these schools have detected far more attention also on learning about other cultures as well as learning about the traditional arts of Japan than in other Japanese schools I have encountered.


The Soka Gakkai also endeavors to advance international understanding through its Min-On culture programs, its strong support for the United Nations, and frequent published dialogues between SG leaders and other major world figures.  Environmental awareness (“There is no greater danger facing human security today than global warming and the on-going destruction of our environment.”
) is a constant theme in numerous Gakkai exhibitions, talks and publications as well as in several small environmental stations set up by the Gakkai in Japan and Brazil.


Despite these many active campaigns to promote peace education and the like, the Soka Gakkai clearly states that its main goal is not to bring about actual change itself, but rather to foster quality people who through their own actions will bring about positive social change.  “We are the catalyst which can help people transform their character and develop a deep concern for human security, but it is up to these people themselves to become socially active in society to bring about positive change.”


The Soka Gakkai, however, does employ direct action to promote its social agenda through its closely affiliated political party, the Komeito.
  The Soka Gakkai is thus following the Nichiren tradition of direct political involvement.  Gakkai leaders stress that while its primary function is the religious and spiritual needs of its many members, politics is where the major decisions on how to run the country are made.

Komeito, they note, is made up of “citizens dedicated to the welfare of the country and the peace of the nation.  It is a genuine party of the people and the only Japanese party that does not represent one or two specific interest groups.  One of its key goals is the protection of our peace constitution.”


When researching the Soka Gakkai’s approach to Human Security, one must ask how effective the Soka Gakkai’s peace education programs are, who and how many people are in some way affected by them, and what the limitations of these programs are.  Over the past few years I have conducted several focus group discussions with rank-and-file Soka Gakkai members, met with various Soka Gakkai leaders including Ikeda Daisaku and Komeito Diet members including Endo Otohiko and Hamayotsu Toshiko.  I have also discussed the Soka Gakkai with numerous Japanese scholars and journalists not affiliated with the Soka Gakkai.  


It is clear that the Soka Gakkai’s peace and environmental education campaigns have had a strong, even powerful, effect on its members.  Discussions with ordinary members show a deep concern, even passionate concern for peace and support for environmental conservation programs.
  There was a great outcry in 2003 and 2004 when the Komeito supported measures by its coalition partner, the Liberal Democratic Party (LDP), to send Japanese self-defense forces to Iraq where they were to work behind the lines in reconstruction programs.  Soka Gakkai exhibitions, talks and publications receive considerable attention from members and support and devotion towards Ikeda is considerable.  


I doubt very much, however, that many ordinary Japanese who are not members of the Soka Gakkai know or care very much about the Soka Gakkai or its activities.  Discussions with several dozen Japanese in March 2009 found very little knowledge of or interest in the Soka Gakkai and its activities and all of them were completely ignorant of the Gakkai’s peace education and environmental activities.  There was absolutely no coverage of the Soka Gakkai in the Japanese press during my past few visits to Japan and one former tv journalist and news room manager stated clearly that there was a deliberate policy by his station not to offer the Soka Gakkai any coverage unless its activities directly affected Japanese politics in some manner or if there was a new scandal involving the Gakkai or its leaders.


One may logically conclude, then, that much of the Soka Gakkai’s campaign for Human Security has only reached an audience of its own membership, but one must not forget the vast scope and size of this membership.  On the other hand, the Soka Gakkai and Komeito’s work on behalf of preserving Article Nine of the Japanese constitution has been quite effective to date and has had a direct impact on the nation as a whole.


The Komeito’s work is not limited to just supporting the Soka Gakkai’s desire to prevent changes to Article Nine.  The Soka Gakkai advocates a broad set of political programs to advance what it considers to be the social welfare and human security of the Japanese people.  These include recently passed legislation to give payments to Japanese families that produce children  -- a concept born out of the fear that Japan’s rapidly declining birth rate and population  -- that the Soka Gakkai sees as vital to the human security of Japan, but I will focus here on the question of Article Nine and the Japanese constitution.

(II) The Soka Gakkai, Komeito and Article Nine

 The Place of Article Nine in Postwar Japanese History
      Article Nine of the Japanese constitution has become one of the most contentious issues in Japanese politics:

ARTICLE 9. Aspiring sincerely to an international peace based on justice and order, the Japanese people forever renounce war as a sovereign right of the nation and the threat or use of force as means of settling international disputes. (2) In order to accomplish the aim of the preceding paragraph, land, sea, and air forces, as well as other war potential, will never be maintained. The right of belligerency of the state will not be recognized.

      The Constitution, written by a team of Americans and ratified by the Japanese in 1947 at the height of the Allied Occupation of Japan (1945-1952), remains in force today never once having been amended. Article Nine prohibits the use of military force as a means of settling international disputes.  It was specifically included under the instructions of SCAP Commander, General Douglas Macarthur, but after the Occupation ended in 1952, it was up to the Japanese government to interpret what actually was and was not allowed.  By 1954 the government had established that while it was inherently illegal for Japan to have a military force that would be involved in military operations outside of Japan, sufficient forces to defend the country in case of attack by an external force was permissible.


Many conservatives in Japan including conservative members of Japan’s parliament propose amending the Article to allow Japan to play a more active role in its own defense and to have a “normal” military that could develop collective security arrangements with other powers including the United States.  They are countered  by many individuals and groups in Japan, including the Soka Gakkai, who oppose any revision, saying that a constitutional change could rattle Asian neighbors with bitter memories of past Japanese imperialism and that the principles of Article 9 can be applied globally to issues such as human rights, disarmament, the environment and development. 
The Soka Gakkai, Komeito, and Pacifism
      
The Komeito’s position on Article Nine is dictated by the strong pacifist stance of its patron, the Soka Gakkai, whose spiritual leader, Ikeda Daisaku, regards the preservation of the Peace Constitution as a sacred article of faith.  Several KMT leaders interviewed by this writer, all of them Soka Gakkai members, share Ikeda’s support for the current version of Article Nine. They and many Soka Gakkai members clearly feel that the welfare and quality of life of the Japanese people depends on their country remaining at peace and having peaceful relations with its neighbors. 

      
Makiguchi Tsunesaburo and Toda Josei , the founders of the early Soka Gakkai, fervently believed that Nichiren Buddhism holds the key to world peace.  Toda saw Japan’s great destruction in World War II as a fulfillment of Nichiren’s prophecy in Rissho Ankoku Ron of ruin that would come to the country if the government and people of Japan abandoned the true Buddhism in favor of some other faith, in this case State Shinto.  But Toda was also convinced that a new peaceful and prosperous Japan could emerge like a phoenix from the ashes of defeat if Nichiren Buddhism propagated far and wide across the country could become the dominant faith of the land.  Toda praised Japan’s new constitution for the freedom it gave for such groups as the Soka Gakkai to proselytize their faith and for Article Nine.      


The Question of Absolute Pacifism and Conditional Pacifism
      
Scholars who have studied the Soka Gakkai and other religious groups in Japan have frequently asked whether they in fact support “absolute pacifism” or “conditional pacifism.” It is clear that although many followers of Soka Gakkai support the ideals of “absolute pacifism,” their politically involved leaders have shifted to a more pragmatic or “realistic” conditional stance.  Robert Kisala, a leading scholar on Japan’s new religions, has studied six new religious organizations, including the Soka Gakkai and another Nichiren-based NRM, the Rissho Koseikai,  that have declared their fidelity to the concept of absolute pacifism.
  What Kisala finds is that there are varying views as to what constitutes absolute pacifism, from a stance that rejects violence absolutely and another that accepts peace as an ultimate goal but which does not rule out the employment of force for just means along the way.  This position can mean a stance that rejects violence absolutely, but it can also mean a more long-term view that sees peace as the ultimate goal, but does not rule out the use of force for just means along the way.

      
Kisala suggests that there is a distinct correlation between these two quite different interpretations of pacifism and the social position of people who espouse them.  Only those people willing to remain on the periphery of society can maintain the absolutist stance.  When the movement shifts to the center in an effort to join mainstream society, it is forced to come to terms with questions about issues such as national defense and social order .  

     
Kisala found in the cases of Soka Gakkai and Rissho Koseikai that the absolute option has been withdrawn because the two have become mass movements, involving millions of followers. Yet the achievement of peace remains a strong demand, and both groups participate in the international peace movement.  Kisala stresses that the Japanese are very dedicated to the preservation of their cherished “peace constitution” and have strongly resisted any attempts to revise it.  But when it comes to the active carrying out of a program for peace, the notion remains a kind of romantic ideal that clashes with feelings of national superiority, with the result that there has been little opposition to conservative “reinterpretations” of the constitution to permit extensive de facto rearmament.

      
Indeed, Kisala is correct in his assertion that the Soka Gakkai has somewhat compromised its views on “absolute pacifism.”  Because of its active support of the KMT’s struggle to achieve some degree of political power, the goal of any political party, the KMT and the Gakkai have had to make many political compromises.  In its attempt to act as a centralist power-broker, Komeito has developed some policies that are not entirely pacifistic.  It has supported the U.S-Japanese military alliance since the 1980s and was instrumental in helping the LDP pass the Peace-Keeping Operations (PKO) Bill in 1992 which allows overseas deployment of Japanese Self-Defense forces in UN sponsored activities.  

      Kisala makes note of the Ikeda’s and the Soka Gakkai’s many peace-related activities and then correctly comments that:

      A further look at Ikeda’s stated positions, however, leads to the conclusion that his  fundamental position should be more accurately described as one of multinationalism rather than pacifism, for he does not absolutely rule out the use of force.  He recognizes the occasional need for the application of force in order to maintain order, although he would shift responsibility for the deployment of such force from the nation state to an international body such as the United Nations….The combination of Japanese pacifism with multinational armed intervention is also reflected in the position of the general membership of the Soka Gakkai.

      Kisala stresses that a majority (52 percent) of Gakkai members surveyed by him say that in theory while they support the concept of “absolute pacifism,” they admit that even in a peaceful country like Japan, an armed police force is necessary to maintain law and order and that Japan has the right to self-defense.

      
A 2004 poll of LDP and Komeito lawmakers indicated just how far apart the two parties are on the issue of Article Nine.  A Tokyo Shimbun survey in February 2004 showed that of 96 LDP lawmakers who favored amending the Constitution, 80 of that group called for a revision of Article 9 while only 13 of 81 Komeito lawmakers who favored amending the Constitution wanted to revise Article 9.

Japanese Politics and the Question of Article Nine
     
Article Nine of the 1947 Constitution imposed on Japan by American occupation authorities gives Japan a national identity closely identified with peace and non-proliferation.  When the 1954 Japan Self Defense Establishment Law came into effect, the Japanese government interpreted the Article to mean that as a sovereign nation Japan has the right of self-defense and that is allowed an infrastructure for homeland security.  This interpretation specified that Japan could keep a Self-Defense military force (SDF), that it could respond with “minimum necessary force” if invaded, but it could not send forces abroad and could not participate in any collective defense arrangements.
  This interpretation limited the size of Japan’s postwar military and it limited the use of force to self-defense.  This proscription meant that Japan could not maintain the capacity to conduct full scale “modern warfare”  and could not assist allied nations like the United States under attack, and even implied that Japan could not assist an American warship that came under attack while defending Japan.

      
The fact that Article Nine has never been changed revolves around the restriction that any effort to amend the Constitution requires a two-thirds vote in each house of the national Diet and a majority of voters in a national referendum.  For the first five decades of the postwar era progressive political parties led by the Japan Socialist Party (JSP) controlled over a third of the seats in both houses of the Diet, thus killing any constitutional reform that they might oppose.  Another inhibiting factor was the existence of three political blocs two of which had enough power to block reform of Article Nine.  Professor Richard J. Samuels in his 2007 book Securing Japan: Tokyo’s Grand Strategy and the Future of East Asia
 identifies three blocs with their own distinct views on Article Nine:  The antimainstream, the mainstream, and the pacifists.

      
The antimainstream group consists of a conservative grouping of politicians within the ruling Liberal Democratic Party (LDP) who built a strong alliance with various industrialists and other conservative groups in Japanese society.  “They favored a combination of rearmament and conventional alliances.  To achieve these ends, they called for revision of the constitution’s antiwar Article 9, argued that Japan should rebuild its military capabilities, and sought a reciprocal security commitment with the United States as a step toward their holy grail of ‘autonomous defense.’”
 

      
Samuels describes the mainstream faction as a group of pragmatic conservative LDP politicians and their allies led by postwar Prime Minister Yoshida Shigeru.  These “liberal internationalists” held the view that “economic success and technological autonomy were the prerequisites of national security, and that an alliance with the world’s ascendant power was the best means to buy time until the former could be achieved.  They rejected military spending in favor of a broader plan for state-led development of the private sector.”  These pragmatists dominated Japanese government during the period when the three pillars of Japan’s postwar security apparatus were established:  Article Nine, the Self-Defense Forces, and the U.S. Japan Security Treaty.  Their power during the first half-century of the postwar era beat back attempts by the revisionists to change the direction of Article Nine.
 

      
This “Yoshida School” stressed that the foundations of national security rested with economic success and technological autonomy.  The U.S., they noted, wanted very much to use Japan as an “unsinkable aircraft carrier” and that close ties with Washington would encourage a great deal of economic development.  If the nation returned to substantial economic prosperity, the day might come when further investment in military preparedness might be encouraged without doing anything substantial to alter Article Nine.

      
During the 1960s, 1970s and 1980s, most Japanese favored the views of this faction.  Peter Katzenstein, looking back at this era, correctly states that public attitudes favored a passive stance over an active stance with a policy of alignment with the United States over a policy of equidistance between the United States and the Soviet Union, political dependence over a policy of autonomy, and minimal rather than extensive military spending.  The public favored economic strength, peaceful diplomacy, and a low-key consensus approach.  Katzenstein argues that many of these same feelings persist, even today, although a higher number favor some revision for Article Nine.

      
The third group consisted of intellectuals, labor activists, and leftist politicians who viewed Japan as a “peace nation” and strongly opposed the use of organized violence.  As strong supporters of Article Nine and opponents of major rearmament and the US-Japan Security Treaty, they sought a doctrine of “unarmed neutrality.”  “These folks did not trust Japan with a full military capability, preferring instead to rely on international public opinion, diplomacy, and passive resistance to counter security threats.”  They greatly expanded their grassroots networks during the 1950s and became a substantial political and economic force by 1960.
  Leftist parties led by the Socialists had considerable success from the 1950s to the 1990s.  However, because the Socialist party has virtually disappeared as a viable political force since the 1990s, the political clout of this third group has been severely diminished.  


The Soka Gakkai and Komeito fit very much in this third group through the 1990s, but the collapse of both leftist socialist parties and their replacement by a more moderate and nationalist Minshuto (Democratic) party left the Soka Gakkai- Komeito very much adrift.  It was only at this time that the Soka Gakkai – Komeito developed a more cooperative attitude towards the LDP.

      
The significant strength of each of these factions kept any change concerning Article Nine from occurring.  The mainstream faction working in an informal alliance with the Leftists effectively preserved the integrity of Yoshida’s goals long after he himself was dead, but in the 1990s the dynamic began to change. Stung by swift international criticism of Japan’s failure to provide anything more than money to support the United States and its allies in the Gulf War of 1991, public support to deploy minesweepers to the Persian Gulf soared.  Revisionists, eying this change in public sentiment, criticized Article Nine as a major obstacle to “international cooperation” and a cause of significant embarrassment.  They scored well in 1992 when the Diet passed the Peace Keeping Operations (PKO) bill allowing SDF participation in United Nations peacekeeping operations.  

      
Step-by-step throughout the 1990s and into the new century, Japan began to face new security challenges that enhanced public support for stronger military and stronger military capabilities to defend the nation.  The balance of power within the LDP also began to shift markedly as the pragmatists slowly but surely began a noticeable decline.  Today revisionist leaders who strongly champion a stronger role for Japan in international affairs dominate the party and are pushing strongly for revision of Article Nine so that Japan might become a “normal” power once more.

      
The LDP has issued a plan on how it would like to alter Article Nine:

The LDP insists on language establishing “armed forces for national self-defense” and proposes that Japan explicitly provide itself the right of collective self-defense as well as the use of armed force when engaged in UN peacekeeping.  The LDP proposes to delete Paragraph Two and Replace it with a renunciation of war  and a declaration of the so-called “three non-nuclear principles” (no production, possession, or introduction of nuclear weapons).  So, on the whole, by retaining the renunciation of war, referring to a new pacifism as a basic concept, and by stating its respect for human rights, the LDP draft does respect the original intent of Article Nine.

      
During the long term of Prime Minister Koizumi Junichiro (2001-2006), a strong proponent of constitutional revision, his government took decisive steps to broaden Japan’s military reach.  He used the 9/11 terrorist incident to win Diet approval for the first dispatch of Japanese war ships out of the areas surrounding Japan since 1945.  With Japanese naval tankers and destroyers in the Indian Ocean, Koizumi enacted the Emergency Powers Bill which authorizes military mobilization in case of an attack on Japan.  His government’s 2003 Iraq Reconstruction Bill authorized the temporary dispatch of Japanese troops to that war torn country.


Koizumi and the LDP  apparently gained broad public support for these actions.  Repeated polls in recent years of Diet members over the last decade have shown growing support for constitutional revision and for amending Article Nine in particular.  A 2002 Yomiuri Shimbun poll, for example, found that 71 percent of Diet members favored constitutional reform, an increase of 11 percent from a 1997 poll.  An NHK (public television) poll found that 58% favored revision in 2002, a huge leap of 23 points from a similar poll a decade earlier.
  

      
The question then arises--what has kept the LDP from bringing this issue to a vote in the Diet.  The obvious answer is that it simply does not have the votes.  The major opposition party, the Democratic Party of Japan (DPJ; Minshuto) has also issued position papers advocating collective defense, but it may be holding back its support because it does not wish the LDP to receive credit for what might be a popular issue.  There also may be more liberal members of the party who came from the now largely defunct Democratic Socialist Party who hold pacifist views who could not support constitutional revision.

      
Another important road block is the Soka Gakkai and Komeito.  The LDP cannot afford to lose the Komeito as its coalition partner .  This was certainly the case before the 2007 Upper House election where the LDP needed Komeito votes to control that body.  The DPJ decisively defeated the LDP-Komeito coalition in the 2007 election and will probably make significant gains in the 2009 Lower House election.  The LDP may well need Komeito votes to survive this next election and thus cannot alienate its partner by advocating a constitutional change that is so deeply reviled by the Soka Gakkai and its political partner.  Since the LDP would find it very hard to govern without the support of the Komeito, the Komeito has certainly forced the LDP to moderate if not temporarily at least abandon its revisionist aspirations.

      
But ultimately, in reality if not in theory, the LDP is getting its way.  Rather than actually revising Article Nine, the government has steadily engaged in constitutional interpretation rather than revision.  This expansion of constitutional interpretation since the 1980s has seen a great expansion of the term “self-defense” to include such collective defense activities including convoying American ships, patrolling sea lanes up to a thousand miles away from the Japanese mainland, and refueling American ships in the Indian Ocean.  Thus, while few in Japan actually want Japan to become a major military power on its own, there is a growing consensus that Japan, working closely with the United States, should play a greater role as an equal partner with the United States in the defense of Japan and the advancement of its interests in Asia.
 
 

The Soka Gakkai, Komeito and Article Nine
      
Although the Soka Gakkai and Komeito were willing to compromise with the LDP on the issue of Iraq, they are not so obliging when it comes to the issue of Article Nine.  There are clear limits to the extent to which the Soka Gakkai will compromise its pacifist stance.  Maintaining Article Nine and the essence of Japan’s peace constitution is very important.  Terasaki Hirotsugu, the Soka Gakkai’s chief public relations officer noted in a 2007 interview that:

Article Nine upholds Japan’s commitment to world peace and its role as an active participant in  constructive programs to foster a more peaceful and humane world.  Any change in Article Nine  that would encourage Japan to advance as a major military power would run counter to the goals  of the Soka Gakkai movement.  As a Buddhist organization we are deeply committed to the  principles of pacifism and we cannot support any measures that would dilute this stand.

      
Soka Gakkai Vice-President Maeda Kunishige stresses his opposition to any plan that might undermine the pacifist principles of Article Nine: “The problem is how to deal with the issue of collective defense, as it would pave the way for the nation to reinforce the military alliances with other countries and send the SDF around the world.”
  Ikeda wrote in his January 2005 annual peace proclamation, “I have always said that Article Nine should be left untouched, and that is still my belief.”


Komeito Diet members Hamayotsu Toshiko and Endo Otohiko, when interviewed separately in March 2006, stressed their strong support for Article Nine and absolute opposition to change its format to meet the demands of the LDP revisionists.  Instead, they both urged the adoption of a third clause that would only make it possible to send troops abroad on United Nations sponsored peace and humanitarian missions, saying that such a clause “would further commit Japan to a path of non-violence and non-belligerence.”
  

      
The strong stance of both the Komeito and Soka Gakkai has gone a long way in preserving Article Nine in theory if not entirely in fact.  At the very least it has slowed the train of political reform. Harvard scholar Helen Hardacre reflected on the Komeito’s role in this process:

The leading political party was unable to proceed with its highest priority revision because of Komeito opposition, which itself originates with Ikeda Daisaku.  Had the LDP succeeded in committing the country to collective self-defense, Japan would undoubtedly have been drawn even further into the “US Imperium,” and thus Komeito’s opposition on this point is highly consequential.

(III) The Soka Gakkai:  Human and National Security

The Soka Gakkai is an interesting hybrid in Japanese society.  It is on the one hand an intensely religious organization that proselytizes its version of the teachings of Nichiren and cares for the spiritual needs of its millions of followers.  It is on the other hand a very active political organization that has a significant number of members in both houses of Japan’s Diet, has at this writing been a member of Japan’s governing coalition since 1999, and has seats in Japan’s national cabinet.

The Soka Gakkai seeks to advance the Human Security of Japan through an intensive campaign of both transforming the individual personalities of its individual followers and offering them and the general public broad peace and environmental educational programs.  There is ample evidence to show that while these programs have had a profound effect on Soka Gakkai members (who make up about eight percent of the Japanese population), they have had very little effect on the public as a whole.  It is in the area of politics, however, where the Soka Gakkai has had a broader effect on the course of the Japanese nation.

As a political party the Komeito has had to make numerous compromises in the more idealistic stands of the Soka Gakkai membership.  This includes agreeing to support the sending of Japanese troops to Iraq as peace keepers in 2003-2004 and sending some Japanese ships off the Horn of Africa in March 2009 to protect Japanese and allied shipping from Somali pirates.  On the other hand, the Komeito’s support for Article Nine has been adamant and uncompromising  -- which has led to the LDP’s inability to enact constitutional reform although its policies are slowly eroding the true effectiveness of  the Article.


The Soka Gakkai, although it is a religious organization, is convinced that political action is necessary to advance the human security of the Japanese people.  It is very necessary to be socially active through broad educational programs and the like, but 

if rightwing politicians control the government, they will enact legislation that might restore Japan as a “normal” military power – an act which the Gakkai feels is directly threatening to the human security of Japan.  Thus through the Komeito the Gakkai has 

joined the ruling coalition and is very proud of the fact that although it has been forced at times to compromise some of its views, it has effectively checked many of the schemes and aims of the LDP in the name of human security.

� The current wave of new religious movements began in the late nineteenth century, but have experienced in the postwar era.  The Soka Gakkai , founded by school teacher and principal Makiguchi Tsunesaburo (1871-1944) in 1930, began as an educational reform movement, but became primarily a religious movement under its second president, Toda Josei (1900-1958), immediately after World War II.  The Soka Gakkai had slightly less than a million members at the time of Toda’s death, but exploded in size under its third president and current spiritual leader, Ikeda Daisaku (1928 --  ).  Today the Gakkai claims a membership of about 8 million households in Japan and two million or more followers in over 200 countries and territories – most foreign members are in Korea, Taiwan, Malaysia, Singapore, Hong Kong, the United States, and elsewhere in Southeast Asia.  The Soka Gakkai served as a lay religious support group for the Nichiren Shoshu sect of Japanese Buddhism under presidents Toda and Ikeda until the early 1990s when the two organizations split and the Soka Gakkai became an independent Buddhist movement.


� Although the Soka Gakkai is politically active within Japan, it does not allow any of its foreign chapters to become involved in political action of any kind.


� The Lotus Sutra or Sutra on the White Lotus the Sublime Dharma purports to be a discourse delivered by the Buddha toward the end of his life.  The ultimate "teaching" of the sutra, however, is implied to the reader that "full Buddhahood" is only arrived at by exposure to the truths expressed implicitly in the Lotus Sutra via its many parables and references to a heretofore less clearly imagined cosmological order.  The Buddha promises salvation to any being that embraces its doctrines.  Nichiren later declared that one only needed to chant the title of the Sutra (nam myoho-renge-kyo) over and over to achieve Buddhahood.


� Soka Gakkai 2003 pamphlet, “Transforming the Human Spirit: From a Culture of Violence to a Culture of Peace.”


� Interview with Hirotsugu Terasaki, Executive Director of the Soka Gakkai Office of Public Information in Tokyo, 10 March 2009.


� Ibid.


� Unpublished 2009 Soka Gakkai document, “The Rationale Behind the ‘People’s Decade of Action for Nuclear Abolition.”


� Soka Gakkai 2003 pamphlet, op. cit.


� The Soka Gakkai runs a major university, Soka University, near Tokyo with a large branch in California.  It has kindergartens in Singapore, Malaysia and Hong Kong.


�   Terasaki interview in Tokyo, March 2007.


�   Terasaki interview, 2009.


�  The Soka Gakkai began running candidates in Japanese local and national elections as independents in the mid-1950s, but waited until 1964 to found its own political party, the Komeito.  The Komeito became an independent political party in 1970, but to this day remains closely allied to the Gakkai.  


� Terasaki interview, 2008.


� One interviewee, a woman in her early 60s, seemed to speak for most of the members I met: “Peace is the key of our movement.  We support an absolute form of pacifism.  The Soka Gakkai cannot venture away from this.”  Another middle-aged woman noted: “Buddhism at its core is a religion of peace.  The Soka Gakkai as a religious and social movement must put forth every effort to promote peace which means that it must stand by the United Nations and it must fight hard to keep Article Nine intact.  Our party the Komeito must fight hard on behalf of the people to support the UN and for the present constitution.  If the Komeito becomes too much like the LDP, I and some of my friends might withhold our votes.”   Another noted:  “Peace is at the heart of the Soka Gakkai’s ideology and is not something that we can modify in any way.
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